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RESUME  
  
B orn in  1968,  in  Is ta nbu l ,  and gra dua ted f rom the  soc iology  
depa rtmen t  a t  B osphorus  Unive rs i ty ,  he  pu rsue d his  s tudies  for  
MA and PhD degrees  in  Ph i los ophy and Rel ig ion,  a nd he  a ls o  
s tud ied pol i t ica l  sc iences .  His  range  of  in te res ts ,  not  be ing  
l imit ed to phi los ophy,  s oc iology and pol i t ica l  sc iences ,  
s t re tche d to  such f ie lds  of  pos i t ive  sc iences  as  phys ics  and  
biology,  and he  produced works  on the  s a id  disc ip l ines  as  we l l .  
In  a l l  t hese  sc ient i f ic  t rea t ises ,  dea l ing in  widely  d if fe r ing  
subjec ts ,  h is  foc us  poin t  has  a lways  been re l ig ion.  Among his  
works  are ;  Qur an Unchal l engeable  Mirac le ;  The  Big Bang,  
Ph i losophy  and  God; Evo lu t ion, Ph i losophy  and  God; Modern  
Sc ie nce , Phi los ophy  and God; Quantum Theory ,  Ph i losophy  and  
God.  
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METHOD OF THE QURANIC ISLAM 

 
  
      The  wor ld  a t  l a rge  is  de bat ing a t  p resen t  how to c onc eive  
Is lam.  The  recent  developmen ts  tha t  have  pa ved the  way t o  
moderniza t ion and urban iza t ion,  t he  eased p ressu re  exe rted by  
t ra di t ional  re l ig ious  authori t ies  on the  ge ne ra l  pub l ic  and the  
rap id  globa l iza t ion process  of  the  means  of  c ommunica t ion l ike  
te le vis ion and in ternet  have  ha d impor ta nt  e f fec ts  on the  
cur ren t  debates  about  Is lam and i t s  expans ion over  a  wide  a rea  
of  the  g lobe .  
 
 I t  i s  observed tha t  a  Quran -cente red c onc ept  of  Is la m i s  
ga in ing ground and op in ions  not  base d on the  Qura n are  
hence forth  d isc red i te d.  M ost  of  the  vie wpoin ts  use d to  be  
grounded on hadi ths ,  Sunn i  and Sh i i t e  c onvic t ions  a nd othe r  
pers uas ions  t rad i t ional ly  adop ted as  Is la mic  c ree ds  or  pra c t ices  
have  been  aba ndoned  by a  wide  mass  of  pe ople .  C ons ide ring  
tha t  th is  rev is ion of  the  p rac t ic ed Is la m is  made unde r  the  
author i ty  of  the  Quran in  to ta l  d is rega rd  of  the  hadi ths  and  
sec tar ian conce rns ,  we have  thought  i t  conven ien t  t o s ty l e  i t  
“Quran ic  Is lam.”  
 

 
               METHOD IN UNDERSTANDI NG RELIGI ON  
  
 A re l ig ious  concept ion devoid  of  a  method and bas ed on  
pra gma tic  approach is  ce r t a in ly  not  s ound.  Wha t  mus t  be  done  
is  to  la y  down the  funda me nta l  pr inc iples  and p roceed  on to  
ind iv idual  is sues ,  s ince  otherwis e  re l ig ion wi l l  be  exposed to  
subjec t ive  in t erpre ta t ions  and conven t iona l  p rac t ic es .  
Fu rthermore ,  wi thou t  such me thod,  ind ividua l  cases  wi l l  run  
the  r isk  of  be ing c ont rad ic tory .   
 

Once  we se t  t he  ba l l  ro l l ing  the  f i rs t  ques t ion tha t  c rops  
up in  ou r  mind should be  ‘What  is  Is lam? ’ wh ich,  in  turn ,  leads  
to the  ques t ion :  “Wha t  is  the  source  of  Is lam?” This  is  the  
essence  of  the  ma t te r ,  s ince  the  ans wer we shal l  provide  fo r  
th is  ques t ion wil l  c la r i fy  a l l  o the r  re la ted que ries .  Unless  th is  
ques t ion is  ans wered,  a  pers on seeking ans wer for  the  re l ig ious  
is sues  tha t  puzzle  him,  wil l  f a i l  t o see  his  way c lea r ly .  The  
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t ra di t ional is t  sec ta r ian Is l amis t  w i l l  ans wer  th is  ques t ion:  “The  
sources  of  Is lam are  the  conclus ions  reached by the  sec ta r ian  
ima ms who based the i r  resea rch on the  Quran and the  Had i ths .”  

 
         According to th is  v iew an individua l  is  not  permi t ted  to  
formula te  a  judge men t  bas ing d irec t ly  on the  Quran or  the  
hadi ths .  He has  to abide  by the  es tab l ishe d v ie w a nd rules  o f  
the  sec ta r ia n ima ms.  The  l a t t e r  sees  no inc onve nie nce  in  
crea t ing a  frame of  re fe rence  of  the i r  own,  outs ide  the  Quran  
and the  hadi ths  bas ing on canon ica l  ju r is prudence  ( i j t i had )  and  
analogy “kıyas” .  The  fol lowers  of  the  imams abide  by  
(1 )  the  Quran ic  ve rses  app rove d by the  sec ta r ian imams,   
(2 )  the  had i ths  app roved by the  se c tar ian ima ms,   
(3 )  the  ju r is prudence  and ana logy of  the  sec tar ian ima ms.   
 
         For  ins tance ,  i f  the  sec tar ia n ima m is  of  the  opinion tha t  
a  g iven ve rse  of  the  Quran –  l ike  in  the  case  of  the  s toning  to  
dea th  of  the  adul t eress  –  has  been a broga ted,  tha t  verse  is  
d is rega rde d henceforwa rd.  Or e l se ,  the  sec ta r ia n imam may,  
bas ing on one  had i th ,  a rr ive  a t  a  dec is ion tha t  a  ma n’s  ca l f  ma y  
be  e xpose d to  the  v ie w,  wh i le  he  may not  approve  i t  bas ing  on  
anothe r  had i th .  Whi le  the  Sunn is  fol low the  de ad ima ms,  the  
Sh i i t es  fol low the  say ings  of  a  Shi i te  a  l iv ing scholar  who 
fol lows  the  12 dead imams.  The  div ine  inspi ra t ion rec e ived by  
the  12 ima ms is  as  a  re l ia ble  source  of  re l ig ion as  the  
reve la t ion to the  p rophet .  The  fol lowers  of  the  sec ts  ab ide  by  
the  Quran a nd the  had i ths  i f  approved by the  se c ta r ia n ima ms.  
We must  remember tha t  the  number of  s o-c a l led had i ths  is  
muc h more  nume rous  than the  number of  the  Quran ic  verses  a nd  
tha t  the  c ons ide red opin ion of  the  sec ta r ian imam is  more  
charac te r is t ic  wi th  re fe rence  to the  se lec t ion and in te rpre ta t ion  
of  the  ha di ths .  I f  one  takes  in to  acc ount  the  nume r ica l  
pre ponde rance  of  the  had i ths  a nd the  fre que nt  c ont ra dic tor iness  
of  the  Quran ic  verses  a nd the  had i ths  as  we l l  as  the  
inc ons is tenc y of  the  la t te r  a mong  themse lves  one  ca nnot  avoid  
the  e me rge nce  of  sec ts  as  s ource  of  re l ig ion.  Ind ividua ls  who 
are  con fus ed wi th  con t rad ic tory  hadi ths  have  no choice  othe r  
than op t ing for  a  pa rt i cular  sec t  of  a  ce r ta in  t ra di t ion.  He re  
comes  the  is s ue  of  the  role  of  the  had i ths  in  Is la m.  If  one  
comes  to the  conclus ion tha t  the  had i ths  have  no au thor i ty  in  
Is lam,  th is  i nvented s ou rce  of  p rac t ice d re l ig ion wil l  d ry  up and  
consequen t ly  the  sec ta r ian v iews  based on th is  s ou rce  wi l l  l os e  
the i r  va l id i ty .  
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 Once  the  authori ty  of  the  hadi ths  col l apses ,  we  sha l l  have  
before  us  the  Qura n as  unique  la wful  au thor i ty .  Pe ople  are  
puzz led wi th  re ga rd to ques t ions  not  men t ione d in  the  Qura n.  
The  sec ts  have  ventu red to make author i t a t ive  s ta te men ts  as  t o  
the  me ri tor iousness  of  s tepping in  the  ba throom with  the  r igh t  
foot  ra the r  than  with  the  l e f t  or  the  ma nne r  of  ea t ing one ’s  
food.  A  pe rs on who cannot  c ome across  such de ta i ls  in  the  
Quran may be  puzz led not  to f ind them.  The  Quran s ta tes  tha t  
whateve r  is  not  men t ioned in  the  Quran  have  been le f t  t o  the  
disc re t ion of  the  individual  (5  The  Feas t ,  101) .  Ind iv idual  wi l l  
thus  face  the  ba re  re a l i ty  tha t  ma ny ac ts  to whic h the  sec ta r ian  
ima ms ha ve  a t t r ibuted re l ig ious  c onnota t ion a re  in  ac tua l  f ac t  
have  nothing to do wi th  re l ig ion.  To s tep  in  the  ba th room wi th  
the  le f t  foot  f i rs t ,  t o  ea t  food  with  the  ha nd,  ma n’s  not  we ar ing  
golden r ing and the  seg regat ion of  women have  noth ing to do  
with  Is lam.  Such fa lse  t rad i t ions  have  or ig ina ted f rom 
mis inte rpre ta t ions  of  the  had i ths  a nd of  the  inve nte d had i ths .  A  
pers on who has  a dop ted the  Quran  as  the  s ole  a uthori ty  wil l  not  
have  to  da l ly  wi th  inve nte d wa ys  of  be hav ior  not  jus t  be caus e  
they a re  inc ompat ible  wi th  the  modern l i fes tyle  bu t  beca use  
they a re  not  c on ta ined in  the  Qura n.  
 
 The  me thod in  ques t ion is  t he  adop t ion of  fundame nta l  
pr inc iples  on whic h the  ind iv idual  wi l l  base  a l l  re l ig ious  is sues  
according only  to the  d ic ta tes  of  the  Quran.  Th is  approach may  
seem easy of  p rac t ice ;  wha t  is  d i f f icul t  though is  the  abol i t i on  
of  p reconce ived ideas .  Many peop le  whose  behavior  is  based on  
a  pr ior i  accep tance  of  ce r ta in  es t abl is hed ways  of  behavior  a re  
puzz led when they cannot  f ind the m in  the  Quran and reac h the  
conc lus ion tha t  the  Quran is  not  comple te ,  and,  c onsequent ly  
mus t  be  c omple me nte d by the  ha di ths  a nd sec ta r ia n  
in te rpre ta t ions .  What  the  individual  shou ld do is  to t ry  t o  
unde rs t and re l ig ion with  a l l  one ’s  due  s ince r i ty  a nd ad jus t  ou r  
concept ion  of  re l ig ion  accordingly .  We cannot  f ind  out  t ru th  s o  
long as  we adop t  as  c r i te r ia  the  incu lca ted contents  of  ou r  
minds .  The  s ince re  in i t ia t ion in to the  mys te ry  might  be  the  
fol lowing ques t ion we wou ld put  to  ourse lves :  “Does  the  
re l ig ion  p ropounded by God  c orre sponds  to  my own  c oncep t ion  
of  i t? ”  This  wi l l  pa ve  the  way to a  d i f ferent ia t ion be twe en the  
revea led re l ig ion of  God and the  re l ig ion inve nte d by sec ta r ia ns  
and incu lca ted in  ou r  minds  th rough inhe ri ted  t radi t ions .  
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 One  of  the  wrong impress ions  abou t  the  Quranic  Is l am 
unde r  whic h the  publ ic  is  labor ing is  tha t  the  re l ig ion is  be ing  
adjus ted to the  p reva i l ing  tendencies  of  the  modern wor ld  and  
global iza t ion.  The  outs tanding fe a tu re  of  the  Quranic  Is lam is  
the  emphas is  i t  ma kes  on the  e xc lus ive  authori ty  of  the  Qura n  
and i ts  re fusa l  of  the  au thor i ty  of  the  sec ta r ian imams,  heads  o f  
re l ig ious  orde rs  e tc .  O the rwise ,  i f  a  re l ig ion we re  to be  made  
up to  f i t  the  re qui re men ts  of  moderniza t ion a nd global iza t ion,  
the  va lues  of  judge me nt  of  mode rni ty  and globa l iza t ion would  
be  ta ken for  a  bas is  on wh ich God ’s  au thor i ty  (e xpressed in  the  
Quran )  would be  appra ised.  The  Sunni  and Shi i  app roaches  
blended God’s  authori ty  wi th  Ara bic  and Pe rs ia n t ra di t ions  thus  
mixing up the  d iv ine  wi th  the  human.  In  di f ferent ia t ing  
be tween what  is  d ivine  and what  is  human one  mus t  be  care fu l  
not  to  in te rpola te  new human e lements  to  wha t  has  been  
revea led.  The  process  of  modern iza t ion and global iza t ion  
ga there d momentum thanks  to  wes tern  c ivi l iz a t ion dominate d  
by pos i t iv is m.  A re l ig ion tha t  would f i t  i n  the  re qui re men ts  of  
moderniza t ion and globa l iz a t ion  wou ld be  a  hybrid  
combinat ion of  the  revea led re l ig ion with  the  va lues  of  wes tern  
c ivi l iz a t ion.  For  ins tance ,  f reedom in  sexua l  re la t ions  in  the  
wes t  has  paved the  way to a  d isplay of  to le rance  for  
pervers i t ies  and homose xual i ty ,  now gaining g round the  world  
ove r .   I f  we s t r ive  to  f i t  Is lam in  th is  v ie w of  l i fe  we cannot  
avoid  commit t ing the  er ror  of  mixing i t  wi th  p rac t ices  outs ide  
the  re l ig ion.  
 
 The  imp lacab le  e ne my of  re l ig ion is  the  “domina nt  va lue  
judgme nts” .  We must  re me mbe r  the  wa r wa ged aga int  the  
Prophet  was  for  s t ick ing to the  old  va lues  with  a  v ie w to  
prese rv ing the  es tab l ished order .  The  va lues  t rans mi t te d ove r  
from the i r  ances tors  p rovided them the  powe r they neede d to  
protec t  the i r  idols .  The  war wa ged now agains t  the  Quran ic  
Is lam is  for  the  pres erva t ion  of  such “domina nt  va lue  
judgements ”  and the  h is tor ica l  s ove re ignty  of  the  Sunn i  and  
Sh i i  c once pts  a re  p resen ted as  a n evidenc e .  They re ly  on the  
power of  dominan t  va lues  ra the r  than the  power of  the  methods  
tha t  the  sa id  sec ts  ha ve  adop ted in  c once iv ing Is la m.  If  re l ig ion  
is  ma de up to f i t  in  with  the  va lues  of  moderniza t ion and  
global iza t ion,  the  old  dominan t  va lues  are  supe rsede d by ne w 
dominant  va lues .  While  the  for mer dominant  va lues  re ly  on  
his tor ic i ty ,  the  va lues  of  moderniza t ion a nd global iza t ion re ly  
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on  the  va lues  of  the  wel fa re  s oc ie ty ,  and of  the  c iv i l iza t ion tha t  
has  brough t  about  the  mode rn iza t ion and globa l iza t ion.   
 
 Propone nts  of  the  t ra nsmit ted va lue  judge men ts  mix u p  
rea l i ty  wi th  wha t  they ha ve  inheri ted f rom the i r  ances tors .  
M ode rn iza t ion and globa l iza t ion mix up the  la tes t  developmen ts  
with  t ru th  and assuming tha t  what  has  been achieved las t  i s  t he  
ul t imate  t ru th ,  t hey dep reca te  the  former s t a te ,  whi l e  the  “ ne w”  
is  cons idered a  “re l a t ive  t ru th”  wi thin  the  his tor i ca l  f ra me work.  
The  Qura n,  on the  othe r  hand,  der ives  i ts  power f rom re vela t ion  
of  God and bases  i ts  rea l i ty  on  the  on tology i t  es tab l ishes .  
Accord ing  to  th is  ontology  God is  the  C rea tor  of  everything,  
the  omnisc ien t  a nd omnipotent  Being.  Give n i ts  in fa l l ib l e  
or igin  in  God,  i t  i s  t he  only  re l iab le  au thor i ty  invu lne ra ble .  The  
idola te rs  tha t  ha d ra ise d arms  agains t  t he  Prophe t ,  those  who 
took sec ta r ian imams for  re l ig ious  refe rences  next  to God and  
those  who have  t r ie d  to c ombine  Is l am with  the  va lue  
judgements  of  mode rn iza t ion and  globa l iz a t ion and a t t empte d  
to make  a  new re l ig ion have  mixed up  re l ig ious  authori ty  wi th  
what  is  human,  deny ing thus  the  fac t  tha t  God has  the  
exclus iv i ty  of  re l ig ion.  
 
 What  we a re  t ry ing to ge t  a t  here  is  the  den ia l  of  extra -
div ine  au thori t i es  whi l e  es ta bl ish ing  the  au thor i ty  of  God.  In  
our  da i ly  l i fe  d isc re t ionary  judgmen ts  of  e xt ra -d ivine  
author i t ies  and the  va lues  tha t  have  rece ived gene ra l  accep tance  
which do not  conf l ic t  wi th  re l ig ious  pr inc iples  may,  of  cou rse ,  
be  acknowledged.”  For  ins tance  the re  is  no inc onven ienc e  in  
wear ing a  headgea r  in  the  fash ion  of  idola te rs ,  the  seg regat ion  
of  me n and women l ike  in  the  Sunn i  sec t  or  wea ring jeans ,  a  
consequence  of  g lobal iza t ion.  What  is  dangerous  is  a t t r ibut ion  
of  re l ig ious  c harac te r  to  them.  
 
 In  ce r ta in  pa rts  of  the  world  t r ad i t ions  a re  mixed up wi th  
re l ig ion,  wh i le  in  othe rs  the  va lue s  c onse que nt  to globa l iza t ion  
and moderniza t ion a re  blended in to  a  whole .  The  Arabs  in  
Saudi  Arab ia  a re  more  susce pt ible  to the  f i rs t  da nge r  wh i le  the  
Musl ims  in  Uni ted S ta tes  a re  e xposed to  the  danger  tha t     the  
second a l t e rna t ive  prese nts .  Al though th is  cannot  be  
hypothes ize d,  a  gene ra l iza t ion ma y be  pe rmit ted.   
 
 Al l  these  cons ide ra t ions  point  t o  one  incon tes t able  t ru th :  
the  adopt ion without  rese rvat ion  of  the  me thod of  Qura nic  
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Is lam.  The  s l igh tes t  r eserva t ion may end up wi th  c onc oct ion of  
an  invented re l ig ion;  one  pa rt  1% of  the  Quran and one  pa r t  
99% of  othe r  e lements  or  v ice  ve rsa .  What  is  not  ind ica ted in  
the  Qura n e i the r  as  du t ies  or  p roh ib i t ions  shal l  be  remove d  
outs ide  re l ig ious  cons ide ra t ions ;  howeve r,  ac t ions  not  coming  
within  the  purview of  re l ig ion can be  accep ted i f  t hey do not  
c lash wi th  the  p rov is ions  of  the  Quran.  For  ins t ance  one  may  
choose  to opt  for  seg regat ion of  women on cond i t ion tha t  he  
does  not  a t t r ibu te  i t  a  re l ig ious  charac te r .  M oreover ,  Mus l ims  
may wel l  ca rry  on the i r  cus toms a nd t ra di t ions  s o long they do 
not  ass ign to  them a  re l ig ious  connota t ion.  Ce leb ra t ions  on the  
occas ion of  the  te rminat ion of  the  fas t ing mon th Ra madan or  
the  feas t  of  sa cr i f ice  may be  car r ie d on wi thout  howeve r  
a t taching them a  re l ig ious  s ign i f icance .  One must  take  in to  
cons ide ra t ion the  fac t  tha t  the  c ivi l iza t ion of  Is la m amassed a  
grea t  numbe r of  cus toms,  t rad i t ions  and cu l tura l  e leme nts  in  
var ious  domains  in  i ts  1400 years  of  h is tory .  The  Qura nic  Is la m 
does  not  deny th is  fac t ;  what  i t  s t ands  agains t  i s  the  a t t r ibu t ion  
of  re l ig ious  c onnota t ion to the m.  Tradi t ions  in  wh ich his tory ,  
a r ts  and cul tu re  f ind a  home a re  su re ly  commendable ;  t h i s  
her i ta ge  ca n be  p rese rve d.  Yet ,  adul te ra t ion of  re l ig ion with  
t ra di t ions  would be  a  disas ter .  C ategor ica l  se para t ion of  these  
two d i ffe rent  doma ins  is  abs olu te ly  necessa ry .  
 
 One of  the  grea tes t  ca lumny heaped on the  Quranic  Is la m 
is  the  a l leged de nia l  of  the  Prophet  or  pa rs imony in  showing  
him due  respec t .  The  Quran has  pra ised h im and people  heard  
the  Qura n for  the  f i rs t  t ime from his  mouth.  There fore ,  t he  
Quranic  Is lam concept  is  deeply  a t tached to him.  A Mus l im who  
does  not  love  h im is  unthinkab le .  The  Quranic  Is lam asser ts  
tha t  M uha mmad c ommunica ted what  was  revealed to him as  the  
only  s ourc e  of  re l ig ion  and tha t  he  me nt ioned no other  s ou rc e  
nor  made any other  beques t .  The  Quranic  Is lam ma in ta ins  tha t  
the  Prophet  had not  d ic ta t ed a ny hadi th  as  s ource  of  r e l ig ion a s  
h is  banning of  such a n a t t empt  evide nces .  I t  holds  tha t  t he  
hadi ths  have  c ome a bout  as  a  r esu l t  of  s la nde rs  and aspe rs ions ,  
mis inte rpre ta t ions  and mixing up  of  h is  wa ys  ( l ike  winding  a  
tu rban or  ea t ing da tes )  wi th  re l ig ious  in junct ions .  I t  a f f i rms  
tha t  den ia l  of  ha di ths  as  re l ig ious  dic ta tes  wi l l  sa fegua rd the  
Prophet ’s  memory.  In  b r ie f ,  t he  Qura nic  Is la m le nds  n o 
author i ty  to the  hadi ths ,  in  con formi ty  with  the  wil l  of  the  
Prophet ,  not  aga ins t  h im.  
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 The  Quran ic  Is lam re moves  outs ide  the  re l ig ious  
frame work a  good  many  cu l tu ra l  t ra i ts  a nd t radi t ions ,  thus  
fac i l i ta t ing the  adapta t ion of  the  Musl im popula t ion to the  
global  ru les  of  c onduc t .  A M usl im may thus  wea r  a  k imono,  i f  
he /she  s o c hoos es  or  je ans ,  he /s he  may ea t  musse ls ,  sh r imps  or  
s tudy in  mixed educa t iona l  es tabl is hme nts .  D ives t ing m an’s  
beha vior  of  r e l ig ious  c onnota t ions  does  not  make him less  
re l ig ious .  A M usl im wel l  knows  tha t  God is  omnisc ien t ;  he  
freque nt ly  remembers  Him and  never  forge ts  h im.  W hat  was  
fore ign to re l ig ion hav ing bee n  removed,  man fee ls  be t te r  
or ien ted to the  essenc e  of  r e l ig ion.  A Musl im even though in  
domains  remaining outs ide  the  conf ines  of  re l ig ion,  obse rves  
re l ig ious  p rinc iples  l i ke  jus t ice ,  hones ty ,  a nd  re l ia bi l i ty .  The  
Quranic  Is lam is  not  a  movement  whose  a im is  to make re l ig ion  
easy.  However,  as  the  Quran has  le f t  many ac t ions  to  the  
disc re t ion of  man and c ons idering tha t  the  sec ts  ha ve  
in te rpola te d unnecessa ry e le men ts  in to Is la m,  the  Qura nic  
Is lam has  ce r ta in ly  s imp li f ie d many things .  The  a im has  not  
been a  s imp li f ica t ion of  the  reveale d re l ig ion  bu t  the  
appl ica t ion of  the  me thod did  fac i l i ta te  c er ta in  th ings .  I f  people  
a t tempt  a t  Is l amiz ing the  globa l iz ed va lues  in  tot a l  d is rega rd o f  
the  Qura n,  c or rec t ion of  the  ou tc ome may rende r  Is lam more  
di ff icu l t .  The  Quran ic  Is la m moveme nt  is ,  in  a  se nse  an t i -
re formis t  in  tha t  i t  s tands  aga ins t  re forms  made  in  the  revealed  
re l ig ion by the  Omayyads  and the  Abbass ids .  There fore  i t  
shou ld be  in te rp re ted as  a  re tu rn to the  essence .  This  
concept ion exp la ins  me thod ica l ly  the  fac t  t ha t  the  exis t ing  
proble ms  in  the  wor ld  of  Is la m do  not  s te m f rom Is la m but  f rom 
the  M usl ims  the mselves  a nd shows c onc re t ly  the  di f ferenc e  
be tween Is lam as  such and the  conc ept ion of  Is lam by the  
Musl ims .  
 
 The  lac k of  a  me thod wil l  e nd up  by  a t t r ibut ion  of  
re l ig ious  cha rac ter  t o t radi t ions ,  communal  acc eptances  a nd  
des i res  and global ize d va lues .  T his  is  ma king re l ig ion out  o f  
human e leme nts .  T o adop t  the  Qura n as  the  un ique  s ou rce  of  
re l ig ion deny ing authori ty  to a l l  o the r  s ou rces ,  t o ma ke re l ig ion  
the  e xc lus ive  re vela t ion of  God is  abs olute ly  necessa ry  for  a  
re l ig ion whe re  the  s ole  s ove re ign is  God.  
 
 


